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ORIGINAL COMMUNICATIONS. 


THE DOCTRINES OF DIVINE REVELA- 
TION HARMONIZE WITH EVENTS 
IN DIVINE PROVIDENCE. 
psaLm, xvur. 30. 4s for God his 
WAY 2s perfect. PSALM XIX. 7. 
The caw of theLord is perfect. 
The “ way” of God refers to his 
providence. To say that his way is 
perfect, isto justify his government, 
his providential dispensations. 
‘The * law” of the Lord includes 
the system of Revelation, the 
scheme of mercy exhibited in the 
sacred oracles. ‘This revelation 
is perfect. Nothing can be added, 
nothing taken away without evi- 
dentinjury. Revelation.and Prov- 
idence, being perfect, they must 
harmonize, they must speak the 
same language, Doctrines and 
events must accord, else both would 
not be perfect, Both emanate 
from divine wisdom ; both are sal- 
utary in their influence on man- 
kind ; both are plain and evident, 
for all necessary or useful purpos- 
es. Yet both, in some respects 
are deep, are mysterious, are in- 
explicable. The same incompre- 
hensible wisdom of God is mani- 
fest in the volume of providence 
and revelation. 
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The mystery of facts is less no- 
ticeable ; because the facts are 
certain and familiar. The most 
luminous deductions of reason, and 
even the records of inspiration, do 
not generally make so decisive im- 
pressions on the mind, as the ob- 
servation of facts, Facts, which 
strike the senses, we are compell- 
ed to admit, however mysterious 
and unaccountable, while specula- 
tive truths which are not more 
mysterious, are met with doubt, 
with resistance, with disbelief.— 
The most unlearned believe that 
the sun and moon are eclipsed, 
though they know nothow, The 
learned believe that showers of 
stones, and sometimes huge masses 
of stone, haye fallen from the 
clouds, though this is to them an 
impenetrable mystery. So do the 
word and providence of God har- 
monize. 

I proceed to show that some of 
the most important and difficult 
doctrines of revelation, are sup- 
ported by the events of Provi- 
dence. 

I. Revelation teaches the being 
of God ; so do the events ot Proy- 
idence. ‘J, 1 am God, and there 
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290 Divine Revelation and Providence. 


is none else.” ‘God created the 
heavens and the earth.” Now, 
look at the events of Providence. 
Do they not, with ten thousand 
tongues, proclaim the existence of 
God? Do not the exact rising and 
setting of the sun; the regular 
return of summer and winter, de- 
monstrate the existence of Deity ? 
In one word, look at the marks of 
design, and wisdom on the open 
face of creation, marks visible in 
every object, from the smallest 
atom, to the greatest globe of heav- 
en, and then say if these are not 
preserved and directed by an al- 
mighty, intelligent Being. Here 
then the word and _ providence of 
God unite and support each other. 

II. Revelation declares that 
man has rebelled against God and 
is a sinful creature. “All have 
gone out of the way—none doeth 
good, no not one.” If all had not 
sinned, why should Christ make 
propitiation for the sins of the 
world ? Why should the gospel of 
mercy be addressed to all, if all 
had not sinned? Is not this doc- 
trine supported by Providence ? 
Look at the events of Providence. 
Are you not confirmed in the doc- 
trine of human depravity ? Wheth- 
er you contemplate the treatment 
which man receives from his Mak- 
er, or the conduct of men towards 
one another, you are equally con- 
vinced that sin, universally pre- 
vails. Would the God of goodness 
let loose tempest and earthquakes, 
pestilence and death, on a race of 
innocent and holy beings? Do an- 
gels and the spirits of just men 


made perfect, encounter these ca- 
lamitous events? Why are the 
best disciplined countries furnish- 
ed with jails and dungeons, terri- 
fied with penal laws, and punished 
by judges? Why do men delight 
in war, and cheerfully endure mil- 
itary burdens, and fight and mur- 
der, till “the mountains are melt- 
ed with blood?” The base lusts 
of men are the only solution of 
these terrible phenomena. So do 
the gospel and providence of God 
harmonize and support each other. 

But some may reply, “ we ob- 
ject not to the doctrine of deprav- 
ity; but to the doctrine of native 
depravity.” 

‘T'o some, possibly, this may 
seem an unreasonable, if not an 
impossible doctrine. But unless 
we adopt this, how are we to ac- 
count for that universal wicked- 
ness, which abounds through the 
world? Why is it that none are 
entirely good, no not one? “ By 
one man sin entered the world and 
death by sin, and so death has 
passed upon all, because all have 
sinned.” ‘ Adam begat a son in 
his own likeness,” like himself, a 
dying sinful creature. Do not 
such texts seem to teach, that 
there was a connexion between 
the sin of Adam, and the wicked- 
ness of his posterity? By the 
disobedience of that one man, 
‘‘ many were made sinners.”’ He 
sinned, and his posterity are not 
innocent. ‘Though hissin was not 
their sin; for this would be an 
absolute impossibility ; though his 
sin was not imputed to them; for 
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this would be merciless injustice ; 
yet might not his sin be the occa- 
sion of their wickedness ? Does 
not this accord with daily facts, in 
the course of Providence? Is it 
not a familiar fact, that wicked 
men are made wicked by the vi- 
cious examples of others? Is it 
not proverbial, ‘ Like father, like 
son?” What vicious character is 
more common, than a_ profane, 
idle, intemperate son, of a profane, 
idle, intemperate father? Have 
not the sons of Ishmael, retained 
the character of their father, 
through all the changes of place 
and education for three thousand 
years? On this principle, have 
not those men, who associate to- 
gether, generally a great likeness 
of moral character? Hence sol- 
diers and sailors and other profes- 
sions, have strong features of 
moral resemblance. On this prin- 
ciple whole neighbourhoods, and 
whole nations have a similar com- 
plexion of morals. Why then 
should it be thought a thing in- 
credible, for the posterity of Adam 
to be constituted sinners by his 
sin and rebellion? If the two 
cases be not exactly similar, as 
they, confessedly are not, still, 
may not their strong resemblance 
prevent surprise, and reconcile 
us to the luminous evidence of rev- 
elation? Why might not the 
sin of Adam be as fatal to his pos- 
terity, as the sins of other fathers 
generally are to their children? 
If the scriptures do teach the in- 
separable cennexion between the 
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disobedience of Adam and the 
wickedness of his posterity; if this 
does not contravene what we wit- 
ness every day in the malignant 
contagion of vice; if Providence 
coincides with revelation; if fam- 
iliar facts from generation to gen- 
eration support and confirm the 
texts which record the doctrine, 
why should we doubt, why should 
we not believe the doctrine ? The 
mode of its being effected, or the 
wisdom of such an arrangement is 
no concern of ours. To ascertain 
the fact from scripture and provi- 
dence, is our duty ; its righteous- 
ness and wisdom God will justify. 
Ill. Revelation teaches that sin- 
ful man, to enjoy his Maker’s love, 
must have a new heart, a new 
spirit and character. Unless a man 
be born again, he cannot see the 
kingdom of God. Does not Prov- 
idence confirm this? Does not 
the wicked man sometimes * for- 
sake his ways, and the unright- 
eous man his thoughts?” Phari- 
sees and sanctimonious hypocrites, 
prating of their own goodness, 
may weaken the evidence of ex- 
perimental religion, but they have 
not weight of character, to dis- 
prove its reality. Many men aban- 
don their infidelity, and believe 
the son of Mary to be the Saviour 
of the world; many forsake their 
vices and crimes, and become pen- 
itent and holy. All such are wit- 
nesses for revelation. All such, 
from Adam to the present day, pre- 
sent so many evenis of Provi- 
dence, which harmonize with the 
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selves. They are made to suffer 
for those, who would never suffer 
for themselves. Do not the heal- 
thy suffer for the sick; the living 
for the dying? Do not these 
events strongly resemble atone- 
ment for sin? Why then will any 
object to the sufferings of Jesus 
Christ for lost man; why might 
he not redeem a lost world? He 
suffered willingly; he gave him- 
self a ransom for many. Here 
then the providence of God agrees 
with the word of God; both are 
perfect, and the word receives 
support from the course of prov- 
idence. 

VI. A considerable portion of 
the Christian world believe, that 
they have discovered the doctrine 
of Election to eternal life on the 
sacred page. Is this supported 
by the course of providence ? 

They do not doubt whether the 
scripture speaks of those, who 
are chosen to eternal life “ through 
the sanctitication of the Spirit, and 
belief of the truth.” That some 
are chosen vessels, they cannot 
disprove. ‘That some are fore- 
chosen and predestinated to eter- 
nal life seems to them the evident 
import of the sacred page It is 
also believed that,common events 
of Providence are in unison with 
this doctrine of the gospel, that 
in this point also, revelation re- 
ceives support from Divine gov- 
ernment. An appeal to facts may 
readily solve the question. Does 
God then daily in his providence 
make distinctions among men? ae 
some ** chosen” +‘ few”? more rich, 


and Providence. 


more learned, more happy, than 
their neighbours? May it be re- 
plied, that this is, generally, the 
effect of more diligence, more stu- 
dy, more virtue? So are those 
elected” and “saved,” gener- 
ally more virtuous, more faithful 
in their lives. But we will not 
avail ourselves of this advautage. 
I might ask, who made ail these 
individuals to excel their neigh- 
bours. But if 1 can adduce only 
one instance, and especially, if I 
can adduce innumerable instances 
of eminent Divine favors, without 
any special merit or exertions, 
these will be so many unisons 
with election to eternal life. 

Does not God in his providence, 
jn ten thousand, theusand instances, 
highly distinguish persons by his 
favors who have no peculiar ex- 
cellence, and without any regard 
to their merit? Doubtless he has 
some wise reasons, though they 
are unknown to us. ‘This is plac- 
ing the doctrine in its most obnox- 
ious form; and in this form, we 
presume to say, it receives coun- 
tenance from the general course 
of Providence. 

Probably, no person in_ this 
country attaches the least person- 
al merit to the circumstances of a 
man’s birth. No child is better or 
worse, born in a palace or a shed. 
No matter whether he be, “ Be- 
low the dome, or above the hut.”’ 
Yet on this single circumstance of 
birth, commomly, depend, in a 
great measure, the knowledge, 
the religion and happiness of the 


person. One is born in the cot: 
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tage of vice, and endures hunger 
and cold, and generally, though 
not always, exhibits the vice and 
ignorance of his father. Another 
is born in the sober mansion of 
piety and knowledge, and often, 
though not always, acquires the 
knowledge, the virtue and happi- 
ness of his parents. One poor 
babe, without any fault of his own, 
is born in Africa, and is a slave.— 
Another, receives existence in the 
wilds of America, and ofcourse isa 
pagan and a savage. Another first 
sees the light in Arabia, and spends 
his life following his flocks from 
one spring and pasture to another, 
ofien scorched with the burning 
winds of the desert, often mad with 
hunger and thirst, his hand against 
every man, and every man’s hand 
against him, a robber on the land 
and a pirate on the sea, Mahom- 
et his Prophet, and the Koran his 
Bible. 

You are born in a christian land 
of christian parents, who are faith- 
ful and kind, who instruct you by 
precept and example, to be a dis- 
ciple of Jesns. What an immense 
difference is here made by the 
providence of God, between man 
and man. Is not here a display of 
divine sovereignty, disregarding 
all personal merit, as evident, as 
in election to eternal life? Indeed,’ 
where can you look, and not wit- 
ness a manifestation of this divine 
attribute? Who gave to Bucha- 
nan his spirit of sacred enterprise, 
to the apostolic Elliot his willing- 
ness to labor for the salvation of 
savages, to Whitfield his over- 
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whelming eloquence, to Edwards, 
his fervent piety, and wonderful 
energy of mind? Does not God 
in his providence, as well as his 
word, say, “ I will do all my pleas- 
ure, and my counsel it shall stand?’ 
His word and his providence 
agree, and are perfect. He is of 
one mind in the kingdom of grace 
and providence, in the events, 
which we witness, in the doc- 
trines, which we read. With a 
single reflection or two, we close 
the subject. 

I. We obtain no relief by re- 
jecting the deep and difficult doc- 
trines of revelation. 

Though you blot them from 
your creed, Providence spreads 
them before your eyes, sounds 
them in your ears, reveals them 
from every quarter. Though you 
erase them from yourbibles, they 
are written in capitals, on every 
page of Providence. 

Many doctrines, as matters of 
speculation, are difficult, and hard 
to be understood, in all their con- 
nexions ; yet as matters of fact, 
revealed, which is enough for us, 
they are as easily believed as oth- 
er matters of fact. In many re- 
spects, facts are as inexplicable, 
as the most abstruse doctrines.— 
The doctrine presents no more 
difficulty, than the fact, which 
accords with the doctrine. No 
more difficulty attends the doc- 
trine of atonement, than the fa- 
miliar event, that the son suffers 
misery from the depravity of his 
father. With their incomprehen- 
sibility, we have no concern.— 
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296 The Controversy between God and Sinners. 


This belongs to God. What then 
is gained by rejecting the most 
mysterious doctrines? They are 
written not only in the sacred or- 
acles; but on your fields and walls; 
on your garments, on your fore- 
heads, and the doors of your 
houses. Providence and revela- 
tion are two sacred volumes, which 
give the same account of God, 
and of his dealings with men.— 
Though we reject the doctrines 
of one volume, the other, in a 


“ yoice louder than all the winds of 


heaven, proclaims the same di- 
vine truths. 

Il. 1 infer that a careful obser- 
vation of providence may confirm 
our belief in the doctrines of rev- 
elation. Do you ever doubt 
whether the sufferings of the Sav- 
iour could be the redemption of 
sinners? ‘Then recollect how of- 
ten the cares and peaceful senti- 
ments of a sovereign, might save 
his subjects from the misery and 
horrors of blood and war. See 
hospitals and seminaries rise ; see 
nations and countries enlightened 
and sanctified, by the sacrifices of 
benevolence. It seems to be a 
principle of the divine govern- 
ment, which keeps the machine- 
ry of the world in, motion, that a 
part of mankind should endure 
sufferings in behalf of the breth- 
ren. 

Do you doubt whether God will 
punish the wicked? See, how 
many do not live out half their 
days. Do you question whether 
God chooses some to be vessels of 
mercy? Behold Joseph, and Da- 





vid, and Daniel in sacred story. 
In civil and ecclesiastical history, 
read the lives of Alfred, of Ed- 
ward VI. of Wickliff, of Luther, 
and Knox. Who selected these 
luminaries of the world. Who 
appointed them their high stations 
in the kingdoms and churches of 
the world? Who gave them their 
astonishing powers of mind, their 
grace, and their intellectual em- 
pire over the hearts of men?— 
Such is the accordance of divine 
truth, collected from different 
sources. Who then will not be- 
lieve? With the mystery of di- 
vine truth, again Lsay, you need 
not perplex your minds, With 
explanations and solutions of pro- 
found doctrines, you need not try 
the strength of your inteflectual 
powers. Your duty is prayerful- 
ly and teachably to inquire, “* What 
doth the LordGod say in his word?” 
Having discovered this, believe 
and embrace it with all thine 
heart. Then shall ye know, il 
ye follow on to know, the truths 
of revelation. ‘Take then fast 
hold of instruction ; keep her, for 
she is thy life. She will bring 
thee to honor; she will give thee 
an ornament of grace, and a crown 
of glory. 





THE CONTROVERSY BETWEEN GUD AND 
SINNERS. 


Though a controversy always 
supposes two parties, yet it may 
be either partial or mutual. A 
partial controversy is when only 











ene party complains. A mutual 
controversy is when both parties 
complain. ‘The controversy be- 
tween God and sinners is mutual. 
For sinners complain of God and 
God complains of sinners. That 
there exists a mutual controversy 
between God and sinners is so evi- 
dent, that there is no occasion to 
prove it. But in our attention to 
this subject, I propose, 

I. 'To consider the foundation of 
this mutual controversy. And cer- 
tainly it cannot arise from igno- 
rance on the part of God. He is 
perfectly acquainted with all his 
creatures. He knows all the views 
and feelings of sinners. And it is 
no less certain, that the controver- 
sy on the part of sinners is not 
owing to their ignorance of God. 
Though they are very ignorant 
of their Maker, yet their opposi- 
tion to him does not arise from 
their ignorance. For sinners, who 
know the most of God, are the 
most apt to complainof him. We 
must, then, look deeper than to 
their mutual ignorance for the 
foundation of the mutual opposi- 
tion between God and sinners.— 
The truth is, it arises entirely 
from mutual epposition of heart. 
The heart of God is directly and 
totally oppesed to the hearts of 
sinners. God is love. His heart 
is pure, perfect, impartial and dis- 
interested benevolence. He is 
good unto all his creatures with- 
out a single exception; and truly 
loves every creature that exists. 
His universal benevolence is ab- 
Solutely impartial. He loves no 


38 
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creature too much nor too little. 
He loves the whole more than a 
part ; and a part less than the 
whole. Hence there is none good 
but one, that is God. He is su- 
premely and immutably good.— 
He is perfect gondness without a 
single contrary affection. 

But sinners are not so. There 
is none good; no, not one. In 
their hearts there dwells no good 
thing. They have not the least 
degree of impartial, disinterested 
goodness. ‘They are wholly self- 
ish. They regard the good of 
none but themselves. Their 
hearts, therefore, are directly and 
totally opposed to the heart of 
God. And so far as this mutual 
opposition of heart is known, it 
must produce a mutual controver- 
sy. God will complain of sinners 
and they will complain of him, so 
long as this mutual opposition of 
heart remains. And this mutual 
opposition of heart is the only 
foundation of the mutual contro- 
versy between God and sinners, 
It is proposed, 


{I. To consider the extent of | 


this controversy. 
Some mutual controversies are 


‘small and trifling. They respect 


but few things, and those of little 
importance. But the controversy 
between God and sinners is ex- 
tremely great and extensive. It 
may, however, be reduced to two 
or three important points. 

1. The controyersy between 
God and sinners extends to all 
their, affections. God has affec- 
tions towards himself and all oth- 
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er beings. Sinners have affec- 
tions towards themselves, and all 
other beings, with which they are 
acquainted. But his affections 
and their affections are mutually 
and perfectly opposite. His af- 
fections are perfectly benevolent ; 
but their affections are perfectly 
selfish. His love opposes their 
love; his hatred their hatred ; 
and his desires their desires. And 
hence arise their mutual com- 
plaints. God complains of all their 
affections. And he condemns sin- 
ners for their feelings towards 
him, towards themselves and their 
fellow-creatures. He even calls 
their tender mercies cruelty.— 
They, on the other hand, com- 
plain of God, for all his feelings 
towards himself; and towards all 
his creatures. They say, he too 
highly regards himself in setting 
himself above all other beings.— 
They say he too highly regards 
the holy part of the creation, and 
that he is unjust and cruel in his 
feelings towards sinful creatures. 
Thus their mutual controversy 
extends to all their affections to- 
wards all objects in the universe. 
2. Itextends to all their designs. 
God has formed all his designs re. 
specting himself and all his crea- 
tures from eternity. And all his 
designs were dictated by univer- 
sal and disinterested benevolence. 
He has determined to fix every 
creature in such a place and treat 
him in such a manner, as will best 
promote his ewm glory, and the 
largest measures of holiness and 
happiness ip the moral system.— 


The Controversy between God and sinners. 


But all the designs of sinners are 
dictated by total selfishness. They 
design to promote their own hap- 
piness, though it be at the ex- 
pence of the happiness of all other 
beings. Though they do not al- 
ways see, that their designs are 
opposed to the glory of God, and 
the universe ; yet they are form- 
ed without any regard to these 
great objects and are really calcu- 
lated to destroy these objects.— 
Hence God, who perfectly sees 
the nature and tendency of all the 
designs of sinners, hates and op- 
poses their designs. And they 
hate all the designs of God, so far 
as they understand them. They 
are so fully convinced, that all his 
designs are truly benevolent, that 
they hate and oppose the senti- 
ment, that his designs extend to 


‘all creatures andallevents. The 


mutual controversy between God 
and sinners, therefore, does really 
extend to all their designs, with- 
out asingle exception. God knows 
and opposes all the designs of sin- 
ners. And though sinners do not 
know all the designs of God, yet 
they hate all his designs on the 
ground, that they are entirely op- 
posed to their designs. 

3. The mutual controversy be- 
tween God and sinners extends to 
all their conduct. God always 
acts agreeably to his affections 
and designs. As these are beney- 
olent, all his conduct is benevo- 
lent. Whether he smiles or 
frowns ; whether he bestows good 
or inflicts evil; whether he saves 
or destroys; he always acts from 











pure and perfect benevolence. 
Every part of his conduct in cre- 
ation, providence and redemption 
coincides with his eternal purpose, 
which he purposed in Christ Jesus. 
But sinners always act agreeably 
to their feelings and designs,which 
are totally selfish. Though they 
are sometimes obliged to renounce 
their designs, yet they form new 
ones, which are equally selfish.— 
in their secular and religious ac- 
tions, they have the same object, 
which is their own private, sepa- 
rate interest. Whether they eat 
or drink ; whether they read or 
pray; whether they are openly 
vicious or openly moral; they act 


_the same selfish part. It there- 


fore appears, that their conduct 
and the conduct of God are direct- 
ly and totally opposed. God means 
to act in opposition to sinners ; and 
they mean to act in opposition to 
‘him. The mutual controversy be- 
tween God and sinners is as great 
and extensive, as it can possibly 
be. They are constantly, uni- 
versally and perfectly opposed in 
their affections, designs and con- 
duct. This leads us to enquire, 

Ill. What can put an end to this 
unhappy, mutual controversy.— 
Sinners often feel concerned about 
the consequences of this controver- 
sy and anxiously inquire what they 
must do to put an end toit. They are 
certainly right in supposing, that 
there is, on their part, something 
to be done ; and it is easy to show 
what it is. It is nothing more nor 
less, than to become entirely rec- 
enciled te God. As soon as they 
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are so reconciled to God, they 
will renounce all their murmurs 
and complaints against him. And 


upon these and no other terms God 


will close his controversy with 
sinners. He says, “1 love them 
that love me.” God will not be 
reconciled to sinners, until they 
first become reconciled to him. 
This will clearly appear from the 
following considerations. 

1. God knows, that he is right 
and that sinners are wrong in their 
mutual controversy. He knows 
that mutual opposition of heart is 
the sole ground of it; and that 
the sinner’s eye is evil, because 
he is good. He knows his own 
heart and the hearts of sinners.— 
He knows that his heart is per- 
fectly benevolent and that their 
hearts are totally selfish. He 
knows that benevolence is perfect- 
ly right and that selfishness is per- 
fectly wrong. Hence he clearly 
sees, that he has just ground te 
complain of sinners and that they 
have no ground to complain of 
him. They hate him without a 
cause ; but he hates them because 
they deserve to be hated. And 
so long as God has perfect justice 
on his side, he never will be re- 
conciled to sinners, until they re- 
nounce their unreasonable com- 
plaints and cordially approve of 
his character and conduct, which 
are holy, just and good. He knows 
it would be utterly inconsistent to 
meet sinners upon any other terms. 

2. God knows that sinners know, 
that he is perfectly right and that 
they are totally wrong. Sjnners 
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know the nature of benevolence 
and of selfishness ; and they clear- 
ly see, that he ought always to 
feel and express universal benev- 
olence and they ought not to feel 
and express a spirit, that is direct- 
ly oppesite. But they know that 
they have felt and expressed no 
other spirit, either towards them- 
selves, or God, er any other being. 
Hence they know, that God has al- 
ways had abundant reason to com- 
plain of their views and feelings 
‘jn‘all their conduct and that they 
never had the least reason to com- 
plain of any of his affections, de- 
signs, or actions. And God knows 
that they know it to beso. Hence 
“he often appeals to their own con- 
sciences to justify him and con- 
demn themselves. He says * O 
my people, what have I done un- 
to thee? and wherein have I 
wearied thee ? testify against 
me.” Again he says * Ye say, 
the way of the Lord is not equal. 
Hear now, O house of Israel; is 
not my way equal? are not your 
ways unequal?” Here God ap- 
peals to sinners themselves, wheth- 
er he has not done right and they 
have not done wrong. He knows 
that they know, that he has sought 
the good of the universe, while 
they have opposed it. Now, if 
sinners know that God is right and 
that they are wrong in their mut- 
ual contreversy, then they know 
that he ought to insist upon their 
reconciliation to him, as the con- 
dition. of his reconciliation to them. 
They know it would be inconsistent 
with the character and rectitude 
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of the sovereign of the universe 
to cease from contending with 
them, until they cease from their 
contention with him. This then 
must be the only proper condition 
of their pardon and acceptance 
with God. 

3. God knows, that he can make 
it appear to all intelligent beings, 
that the controversy between him 
and sinners is just on his part and 
unjust on their part. ‘True be- 
nevolence approves itself to the 
minds of all moral beings. ‘They 
have but one opinion respecting 
moral rectitude ; and that is, that 
it consists in disinterested benevo- 
lence. Hence they are constrain- 
ed to justify every moral agent, 
who acts from benevolence and to 
condemn all moral agents, who 
act from selfishness. And hence 
God is able to make all moral a- 
gents see his perfect rectitude in 
his benevolent government of the 
world and the criminality of sin- 
ners, who complain of his govern- 
ment. On this firm ground, he 
appeals to the universe, that he 
has done right and that sinners 
have done wrong. “ Hear ye now 
what the Lord saith : Arise, con- 
tend thou before the mountains 
and let the hills hear thy voice. 
Hear, O mountains, the Lord’s 
controversy ; and ye strong found- 
ations of the earth.” These are 
strong and lively figures, which 
are designed to express, most for- 
cibly, God’s readiness to appeal to 
the universe respecting the merits 
of the controversy between him 
and sinners. And this shows, that 








he can make it appear to all in- 
telligent creatures, that he has 
treated sinners perfectly right and 
that they have complained of him 
without the smallest foundation. 
This affords-the most convincing 
evidence, that nothing can put a 
period to God’s controversy with 
sinners, but entire reconciliation 
and unconditional submission to 
him on their part. God knows 
they are wrong and that he is 
right. And God knows that he 
can make the universe know that 
they are wrong and that he is right. 
For these reasons he ought, he 
must, he will insist upon it, that 
they cease to contend with him, 
that they justify his whole con- 
duct, wholly condemn themselves 
and submit to his sovereign mer- 
cy. Upon these terms and upon 
no other terms can sinners make 
their peace with their justly of- 
fended Creator and Sovereign. 

It is now proposed, 

1V. To inquire when is the pro- 
per time for sinners to put an end 
to their controversy with God.— 
To this inquiry the answer is plain 
and easy. The present is the 
most proper time. For, 

1. It is as easy to comply with 
the terms of acceptance now, as 
it ever will be. God requires 
nothing but what is reasonable and 
what depends entirely upon the 
choice of sinners. He sets life 
and death before them, upon the 
easy condition of reconciliation to 
himself. God is infinitely amia- 
ble ; and sinners are capable of 
loving him immediately. They 
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may, therefore, instantly comply 
with the terms of life and peace. 
It is as easy now te renounce 
their groundless opposition to 
God, as it ever can be. Now, 
therefore, is the most proper 
time to become reconciled to God 
and secure his favor. 

2. The présent is the time that 
God requires sinners to settle 
their controversy with him. He 
not only invites, but commands 
them to become immediately 
friendly: to him. He says, “ Be- 
hold, now is the accepted time ; 
behold, now is the day of salva- 
tion.” He says “ Let the wicked 
forsake his way and the unright- 
ous man his thoughts; and let 
him return unto the Lord and he 
will havemercy upon him.” Again 
he commands, “ Turn ye, turn ye; 
for why will ye die?” Again, 
‘Come now and let us reason to- 
gether, saith the Lord: though 
your sins be as scarlet, they shall 
be white as snow ; though they be 
red like crimson, they shall be as 
wool.” God has set the present 
time, as the most proper, for sin- 
ners to return to him and secure 
his pardoning mercy. And his 
invitations and commands are 
clothed with infinite authority. 
Sinners, therefore, are under in- 
finite obligations immediately to 
renounce their enmity and become 
heartily and entirely reconciled to 
God. 

3. Any other time than the pre- 
sent may be too late. Sinners 
knew not what a day may bring 
forth. They have no security of 
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to-morrow. Death may seize them 
any moment, and after death their 
controversy with God can never 
be setiled. God will then array 
himself in righteous vengeance 
and bar the gates of heaven against 
sinners and confine their souls in 
hell for ever. This appears from 
the parable of the foolish virgins. 
This appears from the parable of 
the rich man, who outstood his 
day of grace. This appears from 
all the threatenings of God to 
those, who are impenitent. It is 
only in this life, which may be on- 
ly on this day, or even this mo- 
ment, that sinners are sure of any 
opportunity to make their peace 
with God and obtain his pardon- 
ing mercy. From what has been 
said on this subject, it may be re- 
marked, 

1. That that scheme of religion, 
which is built upon the doctrine, 
that God must be reconciled to us, 
before we can be reconciled to 
him, is essentially erroneous.—- 
According to the scriptures God 
is displeased and angry with sin- 
ners. And they are condemned 
by his law to the pains of endless 
death. It is equally evident from 
the scriptures, that sinners hate 
and condemn God for his anger 
against themselves. Before there 
canbe a mutual reconciliation be- 
tiveen God and sinners, there must 
be an entire change either in him 
or in them. Butcan God so re- 
nounce his holiness, as to be re- 
conciled to sinners, while they 
hate and oppose him? Has Jesus 
Christ, by his mediation between 
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God and man, condemned God and 
justified his enemies? Does the 
gospel offer forgiveness and salva- 
tion to sinners, without requiring 
their repentance towards God and 
their reconciliation to his con- 
demning and punishing justice ? 
Can any sinner be saved, through 
the gospel of the grace of God, 
unless he justify God and condemn 
himself? It is a most erroneous 
and dangerous sentiment, that 
God can be reconciled to sinners, 
while they persist in their enmi- 
ty against Lim. The apostle says 
to sinners, “be ye reconciled to 
God.” There is no other senti- 


ment, that is more opposed to God 
and his law, to Jesus Christ and 
the gospel, than that sinners ought 
not to love God, while he hates 
them. Though this sentiment is 
very prevalent, and is the founda- 


tion of what is generally esteemed 
experimental religion, at the pres- 
ent day, yet it is essentially er- 
roneous and exceedingly danger- 
ous. 

2. We may perceive the nature 
of genuine conviction. It consists 
in the sinner’s seeing and feeling 
that God is altogether right and 
that he is altogether wrong. A 
sinner, under real genuine convic- 
tion, feels that God ought to hate, 
condemn and punish him for ever ; 
and that he ought to love and 
praise God for ever for his holi- 
ness, justice, and goodness in the 
condemnation and punishment of 
sinners. 

3. Sinners always grow worse 
under genuine conviction. A sight 








and sense of the truth respecting 
God and themselves, excites and 
increases their enmity against 
him ; and must always produce 
such an effect, until their hearts 
are changed. While they hate 
God, they hate him for his good- 
ness. And the more clearly they 
perceive his goodness in opposi- 
tion to their sinfulness, the more 
will their hearts rise in enmity 
against him. 

4. We may perceive the imme- 
diate duty of sinners. They have 
something to do; and something of 
the highest importance. And they 
are justly required and bound to 
do it, without a moment’s delay. 
It is their important and immedi- 
ate duty to love God and hate 
themselves; wholly to justify God 
and wholly condemn themselves. 


EPSILON. 





THE $1N OF JUDAS ISCARIOT IN BETRAY- 
ING HIS LORD. 

In a positive respect, no sin can 
be small. Every sin is, in the 
highest sense, committed against 
God— is the transgression of a ho- 
ly, just and good law of perpetual 
obligation ;—and therefore, must 
be stamped with a very high de- 
gree of moral turpitude. Yet, 
‘some sins in themselves, and by 
reason of several aggravations, 
are more heinous in the sight of 
God than others.” Of this latter 
class is the sin, that Judas kscariot 
committed, when he betrayed his 
Master. There-were several cir- 
cumstances eonnected with that 
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particular act of transgression, 
which concurred in stamping upon 
it a peculiar degree of moral tur- 
pitude. And being a sin of a pe- 
culiar character, it was followed 
by the most disastrous consequen- 
ces to the perpetrator. 

To describe the nature of the sin of 
Judas, in betraying Christ, is 
the design of this article. 

Judas was a professed friend of 
Christ, and by his Master had been 
highly honoured, and treated with 
the utmost kindness.—An intention- 
al injury done us by a professed 
friend ;-—-by one, whom we have 
admitted to habits of intimacy with 
us, and on whem we have confer- 
red great and unmerited favours ; 
is a crime, that we ever, and just- 
ly too, regard as being stamped 
with a peculiar degree of turpi- 
tude. The case before us was 
strictly of this character. Judas 
was not a professed enemy, but a 
professed friend of Christ. His 
Master not only called him to be. 
a disciple, but selected him from 
among the disciples to constitute 
one of his twelve apostles, and to 
be one of his constant companions. 
Jadas was, indeed, in one respect, 
promoted among “the twelve,” 
in that he was constituted steward 
of the family. Nor is there a sin- 
gle intimation in the evangelical 
history, that his Master ever failed 
to treat him with the utmost ten- 
derness, Yet, regardless of his 
professed friendship for Christ ;— 
ofthe peculiar honour that Christ 
had conferrred upon him, in call- 
ing him te become art apostle, in 
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permitting him to constitute one 
of his little family, and to hold 
daily converse with him ;—and 
thus regardless of the ten-thousand 
tender obligations to unshaken fi- 
delity, under which his Master 
had laid him, Judas betrayed his 
Master into the hands of his ene- 
mies, 

Surely, then, that act of trans- 
gression must have been stamped 
with a peculiarly high degree of 

turpitude. With much propriety 
did our Saviour, in view of the 
treason of Judas, adapt, and apply 
to himself the language of the 
psalmist, ‘My own familiar friend, 
in whom I trusted, who did eat of 
my bread, hath lifted up. his heel 
against me.” 

Judas had seen and heard enough 
to convince him, that Christ is a 
Being of the most exalted character. 

Constituting one of the college 
of the apostles, and being daily 
permitted to hold the most unre- 
served intercourse with his Mas- 
ter, he must have been well ac- 
quainted with our Saviour’s man- 
ner of life, almost from the com- 
mencement of his public ministry. 
He had seen his Master perform 
the most astonishing miracles. He 
had seen him heal various kinds 
of sickness by a word, give sight 
to the blind, cause the lame to 
walk, feed many thousands with a 
iew loaves and some small fishes, 
walk on the sea, still its tempest- 
ous waves by a single command, 
and raise the dead. He had, more- 
over, heard Christ declare, that 
he was indeed the Messiah, that 
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he came down from heaven, that 
he existed before the time of 
Abraham, that they, who had seen 
him, had seen the Father, that he 
should again ascend on high, and 
should judge the world. All this 
and much more, there is good rea- 
son to believe, Judas had seen and 
heard, Certainly, then, he had 
seen and heard enough to convince 
him that Christ is a being of the 
most exalted character. In view 
of what he had seen and heard, it 
was morally impossible for him 
to have regarded Christ as an im- 
postor.. Must not the sin, then, 
which he committed in betraying 
his Lord, have been stamped with 
a peculiar degree of baseness ?-- 
Had he betrayed one of his fel- 
low-apostles into the possession 
of an enemy bent on his destruc- 
tion, ke would have committed an 
offence of no ordinary magnitude. 
How incalculably great, then, must 
be the magnitude of the offence, 
that he committed, when he be- 
trayed into the hands of his bitter 
enemies, a being, whom he could 
not but have regarded as sustain- 
ing a divinely-exalted character ? 
He sinned, not only against en- 
dearing love, but also against great 
light. He could not plead igno- 
rance as an excuse for his crime. 
He could not say, that he believed 
Christ to be a wicked man and an 
impostor, and only intended to de- 
liver him up to merited punish- 
ment. No;—this he never pre- 
tended to say. But, on the other 
hand, he committed the sin, which 
is now the subject of remark, in 








full view of the abundant evidence, 
with which he was favoured, that 
his Master was a being of the 
most excellent and the most exalt- 
ed character. Hissin was, there- 
fore, stamped with a degree of 
criminality, which no human cal- 
culation can estimate. 

The fact, that Judas betrayed 
his Master after he had been re- 
peatedly warned and pre-admonish- 
ed by Christ, ts a circumstance, that 
is worthy to be taken into consider- 
ation. sik 

Our Saviour frequently fore- 
warned his disciples of the fact, 
that he was to be betrayed into 
the hands of men. While they 
abode in Galilee, Christ said unto 
them, “ The son of man shall be 
betrayed into the hands of men.” 
*“ Behold,” said he at another 
time, ““we go up to Jerusalem, 
and the son of man shall be be- 
trayed unto the chief priests, and 
scribes, and they shail condemn 
him to death.” Only two days 


before the event, he saidto them, - 


Ye know that after two days is 
the feast of the Passover, and the 
son of man is betrayed to be cru- 
cified.” Thus Christ repeatedly 
forewarned his disciples, that he 
was to be betrayed. After he had 
set down with the twelve to eat 
the passover, he said to them ex- 
pressly, ‘+ One of you shall betray 
me,” and added, “The son of 
man goeth as it is written of him; 
but woe to that man, by whom the 
son of man is betrayed! it had 
been good for that man, if he had 
not been born.” All :" was 
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heard by Judas Iscariot. He heard 
all, that Christ had said upon the 
subject. He had already coven- 
anted with the high priests to be- 
tray Christ into their possession, 
at the time, when his Master de- 
clared to the twelve, that one of 
them would betray him, and pro- 
nounced the fearful woe upon him, 
who should become the traitor. 
And it would seem as if what 
Christ had said might have been 
sufficient to deter him from the 
fulfillment of his contract. But 
no ;—disregarding the warnings 
of Christ, and bidding defiance to 
his threatnings, he deliberately 
proceeded to the execution of his 
nefarious purpose. By this cir- 
cumstance, the turpitude of his 
crime was, in no small degree, en- 
hanced. The light, against which, 
he sinned, was greater, than it 
would have been, if he had not 
been forewarned, and pre-admon- 
ished,. in the manner, that has been 
described. 

The time chosen by Judas for 
the execution of his purpose is a 
circumstance that is worthy to be 
taken into the account in estimat- 
ing the turpitude of his offence.— 
He left the company of Christ and 
his apostles, at a time, when they 
had just been engaged, or actually 
were engaged in services the most 
sacred and solemn. Whether he 
left them before, or after, the in- 
stitution and celebration of the Sa- 
cramental supper, is, perhaps, 
doubtful ; though the more proba- 
ble opinion is, that he was actual- 
ly present at the institution and frst 
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celebration of that holy ordinance. 
If this opinion is according to 
truth; then, the time, which he 
selected for the accomplishment 
of his purpose, is a circumstance, 
- that serves to add to the enormity 
of his offence. For him, at any 
time, to have departed from the 
company of Christ and his apostles, 
for the purpose of betraying his 
Master into the hands of his ene- 
mies, would have been a crime of 
a scarlet hue. But for him to 
leave them for the accomplish- 
ment of his purpose, at the very 
time, when they had just been, or 
actually were, engaged in those 
affecting religious services, which 
were performed in the “large up- 
per chamber furnished ;” and ina 
part or all of which services Judas 
had himself participated; is a 
circumstance, that, by all, who, 
for a moment, reflect upon it, 
must be regarded as having added 
not a few spots of crimson to his 
offence. _ 

The place, where Judas select- 
ed for the accomplishment of his 
purpose, is also a circumstance 
worthy to be mentioned. It was 
the garden of Gethsemane. Into 
this garden our Saviour was ac- 
customed frequently to retire for 
devout. conversation and religious 
exercises, It was, therefore, ina 
sense, a consecrated place. It 
had, in a sense, become sacred, 
in consequence of the frequency, 
with which it had furnished Jesus 
and his disciples a retreat from 
the bustle of the world; ot the 
heavenly discourses, which he had 
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there delivered; and of the many 
prayers, he had there offered. 
Sacred as it was, it was the place, 
that Judas selected, for the accom- 
plishment of his iniquitous pur- 
pose. Yes;—it was the garden 
of Gethsemane—a place, that had 
been watered by the tears, and 
consecrated by the prayers of his 
Lord; where he had frequently 
set with his fellow-apostles and 
heard those gracious words, which 
proceeded out of his lips; and 
where, he must have known, his 
Master had now retired for prayer 
and religious conversation :—it 
was this hallowed enclosure, into 
which Judas entered, with an 
armed multitude, and fulfilled his 
nefarious contract. : 

That Judas was not solicited to 
betray his Lord, is another cir- 
cumstance worthy to be noticed 
in describing the nature of his of- 
fence. Knowing, that the chief 
priests and rulers were desirous 
to get Jesus into their power with- 
out public disturbance, Judas went 
to them of his own accord, and 
said “ What will ye give meand | 
will deliver him unto you ?” The 
thought does not seem to have 
entered their minds, that one of 
the disciples of Jesus could be in- 
duced to betray him. But when 
ene of the disciples presented 
himself before them, and offered 
to betray his Lord into their 
hands they were glad of the op- 
portunity of accomplishing the 


object, they had in view. They 


loved the treason, though they, 


‘doubtless, hated the traitor. But 
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wid Judas betray his Lord unsolic- 
ited 7? I[t is, surely, a circum- 
stance, that should be taken into 
the amount in estimating the tur- 
pitude of his offence. We ever 
regard it as some little palliation 
of an offence, if it was commit- 
ted after earnest and repeated sol- 
icitation. Earnest and repeated 
solicitation may, and often does, 
have such a powerful effect upon 
the mind, as to persuade persons 
to do that, at the thought of which 
they would, previously, have shud- 
dered. This is a cireumstance, 
that is, or ought to be, taken into 
consideration in estimating the 
comparative turpitude of similar 
overt acts of transgression. An 
act of transgression, that is com- 
mitted without solicitation, is more 
criminal, than a precisely similar 
overt act of transgression, which 
is committed after earnest and re- 
peated solicitation. It may be, 
therefore, truly said, that the 
transgression of Judas, which is 
now the general subject of re- 
mark, was stamped with a pecul- 
iar degree of baseness, in as much 
as it was committed without the 
least previous solicitation. 

The manner, in which Judas be- 
trayed his Lord, is a circumstance, 
that served to enhance his offence. 
So great was our Lord’s conde- 
scension to his disciples, and his 
familiarity with them, that he 
seems to have been accustomed to 
welcome their return, after they 
had, for a season, been absent 
from him, by affectionately per- 
mittiog them tokisshim. Of this 
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peculiar token of friendship Judas 
availed himself, when he betrayed 
his Lord. It is said—* He gave 
them a sign, saying, whomsoever 
I shall kiss; the same is he; hold 
him fast ;”——and that, “ forthwith 
he came to Jesus, and said, Hail, 
Master, and kissed him.” Yes; 
after having sacrilegiously enter- 
ed the enclosure of Gethsemane 
with an armed multitude, he ap- 
proached his Lord with the utmost 
effrontery, and, with an address 
expressive of the highest respect 
and affection, made use of a sign 
to point him out to them, which 
had been used by Jesus and his 
disciples as a token of their mutu- 
al esteem and friendship. ‘The 
method he adapted to point out 
Jesus to the multitude, was, in- 
deed, well suited to accomplish 
his purpose; as thereby his Mas- 
ter, was clearly designated from 
his disciples, by whom .he was 
surrounded. Still, all, who reflect 
a moment upon the subject, must 
perceive, that, in thus using a 
sign, that had been common be- 
tween Jesus and his disciples as 
an expression of their mutual af- 
fection; and which has ever been 
regarded as an appropriate expres- 
sion of real friendship, Judas man- 
ifested a degree of baseness and 
ingratitude, which constituted no 
inconsiderable part of his heinous 
offence. 

The motive, by which Judas was 
influenced, is another circumstance, 
that deserves to be considered, in 
estimating the turpitude of his of- 
fence. It was a love of the per- 
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308 
ishable treasures of the earth. 
He went and said to the chief 
pricsts—“* What will ye give me, 
and I will deliverhim unto you? 
and they covenanted with him, 
for thirty pieces of silver.’ He 
had habitually been under the 
controlling influence of a love of 
money. ‘This disposition he man- 
ifested, at the time, when Mary 
poured a box of precious ointment 
upon the head of her beloved 
Lord. Under the apparent influ- 
ence of regret at the supposed 
waste of the ointment, Judas ex- 
claimed—* Why was not this oint- 
ment sold for three hundred 
pence, and given to the poor?.” 
“ This,” we are informed, “he 
said, not that he cared for the poor, 
but because he was a thief, and 
had the bag, and bare what 
was put therein.” Influenced by 
a sordid covetous disposition, he 
seems occasionally to have taken 
something from the common stock, 
under pretence of an anxious con- 


cern to supply the wants of the 
necessitous, and to have appro- 


priated it to his own private use. 
Under the influence of the same 
predominant disposition, he went 
to the chief priests, and inquired 
of them what they would give 
him, if he would deliver to them 
his Lord. And so strong was his 
love of money, that, upon their 
offering to give him thirty pieces 
of silver—something like the sum 
of sixteen dollars—he immediate- 
ly closed the contract with them. 
Yes; under the influence of a love 
of money, and for that paltry sum, 
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he agreed to betray into the hands 
of his bitterest enemies the Lord 
ofGlory! Merely to mention this 
motive, by which Judas was in- 
fluenced, is sufficient to show, 
that it contributed not a little to- 
wards stamping a peculiar degree 
of turpitude upon the sin, he com- 
mitted, when he betrayed his 


Lord. 
F. 


DISINTERESTED LOVE THE ESSENCE 


OF TRUE RELIGION. 


Those who profess to believe 
the word of God, are generally 
agreed that the religion there re- 
vealed and recommended, consists 
essentially in love; but they are 
not so well agreed in respect to 
the nature of that love in which 
it consists. While some believe 
the truth on this momentous sub- 
ject, the opinions of others con- 
cerning it are fundamentally erro- 
neous. I shall offer a few thoughts 
upon it, inthe hope that they may 
prove not altogether useless to the 
attentive reader. 

There are two kinds of love of 
entirely opposite natures. One 
kind is benevolent ; the other is 
selfish. One is supreme love to 
God, and terminates in his glory ; 
the other is supreme love to a 
creature, and terminates in the 
glory and happiness of that creat- 
ure. True religion must consist 
in one or the other of these kinds 
of love, because a third kind does 
not exist. All the moral exercis- 








\v 


—s 


Ss” -_ . \" We 





es of intelligent creatures are eith- 
er benevolent or selfish. Those 
exercises which consist neither in 
benevolence nor in selfishess, are 
not moral exercises ; and hence 
are neither holiness nor sin, nei- 
ther religion nor irreligion. If 
then, true religion does consist in 
love, it must consist either in that 
which is benevolent, or in that 
which is selfish. To affirm that 
it consists in selfish love, is virtu- 
aily to affirm that it consists in 
sin; for selfishness is the essence 
of allsin. When some of the an- 
gels fell, they ceased to love God 
supremely, and to make his glory 
their last end; and began to love 
themselves supremely, and to 
make their own interest their last 
end. ‘The same was true of Ad- 
am at his fall. And all his unre- 
newed posterity are lovers of them- 
selves, rather than of God, and 


‘ make their own glory, instead of 


his, their supreme object. It is 
this selfish spirit that leads them 
to hate God, his law, his truth, 
his reign, and all his ways; and 
to hate, and bite, and devour one 
another. It is this that excites 
them to the commission of all 
kinds of wickedness. According 
to the scriptures, it is because 
mankind are “ lovers of their own 
selyes,”’ and ‘all seek their own, 
not the things which are Jesus 
Christ’s,” that they are “ covet- 
ous, boasters, proud, blasphem- 
ers, disobedient, unthankful, un- 
holy, without natural affection, 
truce-breakers, false accusers, in- 
continent, fierce, despisers of those 
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that are good, traitors, heady, 
high-minded, and lovers of pleas- 
ures, rather than lovers of God.” 
Is this the spirit and are these the 
characteristics of the real chris- 
tian? If true religion consists in 
selfishness, then it consists in that 
which operates in supreme and 
deadly enmity to God and his holy 
kingdom. And if true religion 
consists in selfishness, then true 
religion greatly abounds on earth, 
and much more in the regions of 
despair ; for earth and hell over- 
flow with selfishness. But who 
will seriously maintain that selfish- 
ness, whence proceed all the vices, 
crimes and blasphemies which 
spread through our world, and 
through the regions of despair, 
does constitute the religion of the 
gospel? Surely none but a ma- 
niac would maintain such an ab- 
surdity. If then there is any such 
thing as virtue, if there is any 
such thing as holiness, if there is 
any such thing as true religion, 
the conclusion seems unavoidable, 
that its essence is disinterested 
love. This plain conclusion is es- 
tablished by the word of God, in 
which religion is revealed, its na- 
ture described, and its genuine 
fruits exhibited. In requiring 
men to be religious, God requires 
them to love him with all the 
heart, and their neighbours as 
themselves. And they are also 
told that they must love, pray for 
and bless their enemies and per- 
secutors, in order to be the chil- 
dren of their heavenly Father, or 
the subjects of his religion; which 
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shows that it cannot be a selfish 
religion, but must consist in pure, 
impartial benevolence. 

Christ teaches that men cannot 
be truly religious, unless they ex- 
ercise self-denial and uncondition- 
al submission. He saith, “ who- 
soever he be of you that forsaketh 
not all that he hath, he cannot be 
my disciple. If any man _ will 
come after me, let him deny him- 
self, and take up his cross daily, 
and follow me. For whosoever 
will save his life shall lose it; but 
whosoever will lose his life for 
my sake, the same shall save it.” 
Again, in the description of relig- 
ion by Paul and James, they say 
that she “ seeketh not her own,” 
and is “+ without partiality.” The 
whole of their description accords 
with this, and shows that disinter- 
estedness is the sum of the religion 
which they taught.. Indeed, the 


scriptures throughout represent 
‘the love in which religion con- . 


sists, as being purely benevolent, 
and prove that it is so, by giving 
historical sketches of the lives of 
its possessors. While the pen of 
inspiration faithfully records the 
falls and the sinful deeds of the 
saints of old, it also records and 
delineates their holy characters. 
It draws, in strong and vivid 
colours, those actions which they 
performed in the exercise and un- 
der the influence of true religion. 
And must not every one who care- 
fully examines those actions, be 
convinced that they were not self- 
ish, but disinterested actions ? 
Behold the patriarch Abraham, at 


the command of God, raising his 
hand to slay his son, his only son 
Isaac, whom he loved with the 
strongest, tenderest affection ; be- 
hold Moses, from love to the Di- 
vine character, refusing the most 
splendid offers of earthly power 
and grandeur, and desiring to be 
himself blotted out of the book 
which God had written, rather 
than hear his Maker’s name Dlas- 
phemed, and see his glory tarnish- 
ed; behold afflicted Job, amidst 
all his accumulated wees, prostrat- 
ing himself before the throne of 
Divine sovereignty, and saying in 
the fullness of his soul, “ Shall we 
receive good at the hand of God ? 
and shall we not receive evil? 
The Lord gave, and the Lord hath 
taken away; blessed be the name 
of the Lord;”’ behold Danie! 
choosing to be cast into the lions’ 
den, and Shadrach, Meshach, and 
Abednego, into the fiery furnace, 
rather than disobey and dishonour 
God by one sinful compliance ; 
behold expiring Stephen, in imi- 
tation of his divine Master, pray- 
ing for his persecutors and mur- 
derers, “+ Lord, lay not this sin to 
their charge ;” behold the apostle 
Paul declaring his willingness to 
be ‘ accursed from Christ, for his 
brethren and kinsmen according 
to the flesh, and proving by a 
course of incessant toils, privations 
and sufferings, that the salvation 
of numbers of his fellow-men was 
dearer to his heart than his own; 
behold the prophets and followers 
of the Lamb, calmly communicat- 
ing to a hostile world these pre- 
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cious truths which the Holy Ghost 
moved them to utter and record; 
boldly defending the revelations 
of his will amid the fiercest 
storms of persecution; and cheer- 
fully sealing them with their own 
blood ; behold the lives of ‘these 
devoted men of ancient days, 
whose illustrious deeds adorn the 
sacred pages ;——behold this bright 
cloud of witnesses for God, and 
say whether there is not the clear- 
est evidence that their love was 
benevolent, that their religion 
was disinterested. Say whether 
there is not the clearest evidence 
that the Divine glory was indeed 
supremely dear to their hearts, 
was an object which they sought 
with intense desires, desires which 
rose high above all personal con- 
siderations, and which led them to 
make those mighty efforts and 
costly sacrifices they did for its 
promotion. 

In closing what I shall at pres- 
ent offer in proof of the point un- 
der consideration, I would remark 
that Satan, whose impressions of 
divine truth are doubtless very 
clear and strong, knows that dis- 
interestedness is essential to the 
nature of true religion. For in 
his eagerness to make it appear 
that Job’s religion was not genu- 
ine but spurious, he represented. 
it as consisting in selfishness.— 
Doth Job fear God for nought ?” 
said Satan. “ Hast not thou made 
a hedge about him, and about his 
house, and about all that he hath 
on every side? Thou hast blessed 
the work of his hands, and his sab- 
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stance is increased in the land. 
But put forth thine hand now, and 
touch all that he hath, and he 
will curse thee to thy face.” Sa- 
tan was allowed to strip the man 
he hated of all his possessions and 
all his children, and thus to in- 
duce him, if he could, to blas- 
pheme the eternal name. He 
failed of success, but his failure 
did not dishearten him. He wish- 
ed that to the losses of that holy 
man, corporeal sufferings might be 
added ; and to this end said to God, 
‘skin for skin, yea, all a man 
hath will he give for his life. But 
put forth thine hand now, and 
touch his bone and his flesh, and 
he will curse thee to thy face.” 
Satan had liberty given him to 
inflict upon Job’s person whatev- 
er he chose, short ef taking his 
life. With this liberty, he went 
and smote him with a most pain- 
ful disease “ from the sole of his 
foot unto his crown.” But in this 
his last attempt Satan was com- 
pletely foiled. Job, instead of 
cursing; still blessed his Maker, 
humbled himself under his mighty 
hand, and submissively received 
the heaviest strokes of his red.— 
Thus it appeared more plainly 
than ever, that Job’s friendship to 
God was not mercenary, that it 
sprung not from personal benefits 
received ot him, that his religion 
was not selfish, that it consist- 
ed in pure benevolence, in that 
holy flame of love, which all the 
waters of affliction could not 
quench, bat which rose higher 
and burned with more brightness 
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and intensity than ever amidst 
those waters. Such isthe nature, 
and such are some of the fruits of 
that religion which Jesus Christ 
came down from heaven, and toil- 
ed, and bled, and died to establish 
and spread in the world. All the 
real subjects of it do exercise im- 
partial, disinterested love, towards 
God, towards their fellow-crea- 
tures, and towards themselves. 

If the preceding remarks are 
correct, then it is easy to distin- 
gaish between true and false relig- 
ion. Whatever circumstantial dif- 
ferences there may be between 
the various schemes of false relig- 
ion that have been invented and 
propagated in the world, they are 
all essentially alike, for they are 
all schemes of selfishness, and tend 
to promote selfish views and feel- 
ings. And if the scheme of true 
religion were founded in selfish- 
ness, though it might differ in 
circumstantials from the false 
schemes that prevail, still it would 
resemble them in its essential fea- 
tures; and hence it would be ex- 
tremely difficult, if not impossible, 
ever to ascertain which is the 
true scheme, and which are false. 
But since true religion consists in 
disinterested love, it does differ 
essentially from every false and 
selfish religion inthe world. And 
if there is an essential and radical 
difference between them, then this 
difference may be easily discerned. 
Benevolence, which constitutes 
true religion, and selfishnes, which, 
constitutes every false religion, 
are perfect opposites. It is easy, 
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therefore, to distinguish between 
true and false religion. For all 
who have common sense, are capa- 
ble of knowing what benevolence 
is, and what selfishness is, and of 
perceiving the contrariety there 
is between them. Hence they 
are greatly mistaken, who believe 
that it is avery difficult thing to 
know what true religion is, and 
distinguish it from that which is 
false. The difficulty is wholly 
imaginary. If persons of common 
discernment are in doubt and per- 
plexity relative to this matter, it 
is becanse they love darkness 
rather than light. 

If true religion consists in disin- 
terested love, then the real sub- 
jects of it will be pleased with the 
leading doctrines of revelation, be- 
cause these are all calculated to 
promote a disinterested spirit.— 
These doctrines are opposed to 
selfishness in every form that it 
assumes ; and therefore totally 
selfish creatures are at heart al- 
ways unfriendly to them, and are 
ever in danger of embracing sel{- 
ish, false and fatal schemes of 
religion, which are perfectly con- 
genial with their feelings. But 
since true religion is benevolent, 
all its doctrines are benevolent, 
and are happily calculated to pro- 
mote a spirit of disinterestedness. 
Hence, they are very precious to 
all the truly religious. They are 
food to their souls. They are the 


.joy and rejoicing of their hearts. 


Saith the Psalmist in his address 
to the divine Author of divine 
truth, “ Thy word is very pure * 














therefore thy servant loveth it.— 
O how love I thy law! it is my 
meditation allthe day. Thy word 
have I hid in mine heart. Thy 
word hath quickened me. The 
law of thy mouth is better unto 
me than thousands of gold and sil- 
ver. Thy statutes have been my 
songs in the house of my pilgrim- 
age.” And the prophet Jeremiah 
saith to God, “ Thy words were 
found, and I did eat them; and thy 
word was unto me the joy and re- 
joicing of mine heart.’ ° While 
selfish creatures hate revealed 
truth, and are offended with a 
clear exhibition of it, the benevo- 
lent do love it, and the plain and 
faithful preaching of itiste them 
a source of high satisfaction and 
delight. 

lf ministers would preach the 
gospel in a plain, faithful 4istin- 
guishing manner, they must tell 
- their hearers that true religion 
does consist essentially in disinter- 
ested love, explain to them the 
nature of such love, and call upon 
them to exercise it without delay. 
That mode of religious instruction 
is essentially defective, which 
leaves out disinterested benevo- 
lence, because it leaves out the 
very essence of that religion which 
ministers are commanded and sol- 
emnly bound to describe and incul- 
cate. Mankind are all by nature 
totally selfish creatures. It is this 
selfishness of which they are the 
subjects, that constitutes their en- 
tire sinfulness, their total moral 
depravity. How necessary and 
important, then, it is to labour to 
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convince them of this, and to make 
them see and feel that unless they 
cease from loving themselves su- 
premely, and exercise disinterest- 
ed love, and perform disinterest- 
ed actions, they can do nothing 
pleasing er acceptable to God, 
nothing but what he abhors and 
condemns, nothing but what en- 
hances their guilt, and is prepar- 
ing them for a more aggravated 
punishment in the world to come. 
This mode of religious instruction 
is indeed very far from being 
popular in our world, which 
overflows with selfishness; but 
yet it is the only mode that ac- 
cords with the scriptures, that is 
approved of God, and that is not 
attended with danger to the souls 
of men. It should therefore be 
adopted and steadily pursued by all 
who engage in the work of the 
gospel ministry. Nor is it seen how 
any ambassadors of Christ can 
neglect to teach men so, and at 
the same time heartily aim to 
please God and save their hearers, 
It highly concerns all professed 
christians, whether ministers or 
not, to see that they have evi- 
dence themselves and give evi- 
dence to others of being the sub- 
jects of that charity, of that relig- 
ion which “ seeketh not her own,” 
and which is “ without partial- 
ity ;” for if they are destitute of 
this, though they should speak 
with the tongues of angels, and 
understand all mysteries and all 
knowledge, and haye all faith, so 
that they could remove mountains, 
and bestow all their goods to feed 
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the poor, and give their bodies to 
be burned, it would profit them 
nothing. They would still be, in 
the Divine estimation, as sounding 


brass, and as tinkling symbals. 
‘THEOPHILUS. 


Messrs Editors, 

If the following account of the 
recent revival of religion in Car- 
ver, Ms. may be thought useful to 
the public, it is at your disposal. 

The Congregational church and 
Society in this town have been 
destitute of a settled minister for 
about nine years. During a great 
portion of that time, they have 
not been favoured with preaching. 
They have been called to en- 
counter a large share of those 
trials and difficulties, incident to 
weak, divided, vacant societies. 
Those divisions and difficulties 
have been increased by the loca- 
tion of anew Meeting-house two 
years ago. They needed, and 
have received assistance from the 
Mas. Dom. Miss. Soc. 

I commenced my labors among 
this people in July, 1823; and 
engaged to supply their pulpit 
fora year. The state of religion 
at that time, as justly considered 
by the church, was very low. But 
the Great Head of ihe church, in 
infinite mercy, was pleased to di- 
rect the adoption of such means as 
he was pleased to own and bless. 
A Sabbath-school, for the first time 
in the place, was established, with 
little, or no Opposition; and went 
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into successful operation. Some 
of the church began sensibly to 
realize the declining state of relig- 
ion among them, and to feel deep- 
ly on the subject. A few profes- 
sors agreed to meet at each oth- 
ers houses weekly for special 
prayer. Meetings were well at- 
tended on the Sabbath. A prayer 
meeting, at the school-house near 
the meeting-house was attended, 
during the intermission, by mem- 
bers of the church, and others 
who were disposed. This, and 
the other weekly prayer-meeting, 
although small in numbers at first, 
like the cloud which the servant 
of Elijah saw rising out of the sea, 
like a man’s hand, soon increased, 
not only in numbers, but in solem- 
nity and fervor. On the 12th of 
September last, the church were 
detained after a preparatory lec- 
ture, and the state of religion among 
them was taken into very serious 
and prayerful consideration. In 
view of the representations which 
were made, and the duties which 
were enforced, considerable feel- 
ing on the subject was manifested. 
The brethren and sisters of the 
church unanimously agreed that it 
was their duty, and that they 
would, by leave of Providence, 
come forward next Lord’s day, 
make a public confession of sin 
and neglect of duty—ask forgive- 
ness of God, of one another, and 
of the whole assembly—and that 
they would renew covenant with 
God, and with eachother. They 
did accordingly come forward on 
the next Lord’s day, taking their 








stand in the aisle; a very hum- 
ble confession, to which they had 
previously agreed, was read to 
them from the pulpit, and unan- 
imously assented to. They then 
renewed covenant with God and 
each other; and partook of the 
symbols of the Saviour’s dying 
love at his table. Most of the 
congregation were spectators, and 
noi without feeling. The season 
was peculiarly solemn and affect- 
ing, and will long be remembered 
by the friends of Zion, who were 
present. 

On the 10th of October follow- 
ing after lecture, the church anan- 
imously agreed to attend to some 
cases of discipline which had been 
unwarrantably neglected. They 
also agreed to set apart a day for 
fasting and prayer, to implore the 
Divine forgiveness of their sins, 
and the effusion of the Holy Spirit 
upon the church and people in 
this place. Accordingly the 17th 
of October was observed as a day 
of fasting and prayer. Several 
ministers in the vicinity attended, 
and assisted in the publie services 
of the day. At this time, it was 
manifest, that the Lord had began 
a good work among us. It was 
then ascertained, that one young 
person had recently entertained a 
hope of change ofheart. Several 
were under serious and deep im- 
pressions of sinand danger. One 
person, a female past the meridian 
of life, was enabled to rejoice in 
hope of reconciliation to God on 
the evening of the Fast; and her 
sister in the same house, who had 
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been prevented attending meet- 
ings for several months on account 
of bodily indisposition, entertained 
a hope of pardoning mercy the 
next day. Religious meetings 
were now frequent, crowded, and 
solemn. 

About this time, a weekly con- 
cert for prayer was agreed upon 
by the brethren in Carver, a num- 
ber of the brethren of the first 
church in Middleboro’ where a 
work of Divine Grace had been 
progressing for several months, 
and by a number of the brethren 
of the church in Plympton. ‘This 
united Prayer-meeting, which was 
attended weekly in these three 
towns, was evidently attended with 
the Divine presence and blessing. 
Inquiry-meetings for those who 
were anxious, were attended 
weekly in different parts of the 
society ; and, it is believed, with 
advantage. The work of Grace 
progressed in a very still, solemn, 
and gradual manner. There was 
not the least appearance of disord- 
er or confusion. Evening meet- 
ings were not continued to a late 
hour. They were usually closed 
at half past 8 o’clock ; and the. 
people returned in a silent, and 
solemn manner.—The 25th of 
December was observed by the 
church, as a day of fasting and 
prayer. A number of neighbour- 
ing ministers attended, and offici- 
ated on the occasion. The work 
of Grace, which had appeared to 
be on the decline, again revived 
with increasing power 

Among the fruits of this reviv- 
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al of religion, we reckon about 
60 converts. Persons of almost 
every age, from 8 or 10 to 82 
years of age, were the hopeful 
subjects of the work. Many of 
the dear youth were seen re- 
nouncing the vanities of the world, 
submitting themselves to their 
Maker and Redeemer, and _ unit- 
ing themselves to God in a new 
and everlasting covenant, never 
to be forgotten. 

There was nothing in this re- 
vival of religion in particular, to 
distinguish it from others which 
appear to be genuine. Those, 
who were deeply awakened to a 
sense of their sin and danger, were 
convicted in view of divine truth. 
They were made sensible of their 
entire depravity and siufulness, 
and the necessity of a radical 
change of heart. In many cases, 
convictions of sin, of enmity and 
opposition to God, were very pun- 
gent and distressing. Some were 
in a state of anxiety and distress, 
but a few days before they enter- 
tained hope of a saving change ; 
others, for weeks; and some, for 
months. When they were brought 
to hope in the divine mercy, they 
very generally appeared modest, 
diffident, unassuming, and fearful 
lest they were deceived respect- 
ing their real state and character. 
Generally, they were rather dif_fi- 
dent, in relating the exercises of 
their mind, lest they should unin- 
tentionally state something, which, 
in reality, they had not experi- 
enced. 








Letter from a Clergzyman to his friend. 


Forty-three persons have united 
with the Congregational church 
since the commencement of the 
revival, of whom there are fifteen 
males, and twenty-eight females. 

It may be useful to notice par- 
ticularly one signal instance of the 
Sovereign power and grace of 
God. A man eighty-two years of 
age, who, in consequence of bod- 
ily infirmities, had not attended 
meeting fer several years, was 
very suddenly and powerfully 
awakened. When in a state of 
great anxiety and distress of mind, 
at his request his little grandson, 
only twelve years of age, whe 
had entertained a hope of religion 
a few days before, came, and 
knelt by his bedside, and prayed 
with him and for him, in a very 
ferventand suitable manner. They 
are now both members of the vis- 
ible church of Christ. 

In the review of this wondrous 
work of Divine Grace, we are 
constrained to confess, the Lord 
hath done great things for us where- 
of we are glad. Bless the Lord, 
O our souls, and all that is within 
us bless his holy name. 

Yours respectfully, 
L. Wricnr. 
Carver, Mass. August 20, 1824. 





Messrs. Eprrors, 

The following letter, written by 
a clergyman in Plymouth county, 
Mass. to his friend and former 
parishioner, now at Homer, N.Y. 

















is at your disposal. It is thought, 
by the subscriber, to contain an 
exhibition of plain, and affection- 
ate pastoral fidelity, which, by a 
divine blessing, may be useful to 
the readers of the Christian Mag- 
azine. L. W. 


August 12, 1824. 


Dear Sir, 

By some letters your brother 
has received, I learn, that some of 
my communications have met with 
a cordial reception. With the 
expectation of sending a line by 
Mr. C.1I hastily address you. 

The point | mast insist upon is 
simply this.—Are you a christian ? 
Do you heartily love Christ ? One 
side of this momentous question 
you must take. There is no mid- 
dle ground. If you are a chris- 
tian say so by your whole life— 
say it publicly, say it to the world. 
‘ Halt not between two opinions.— 
Live not in such a manner as will 
fill you with poignant anguish, 
when death shall make his silent 
approach, and close your opportu- 
nities by his irresistable conquest. 
Many have I| known bitterly to la- 
ment their neglect of privileges, 
and their omission of duty, in the 
solemn hour of death. But la- 
mentation is unavailing. The ex- 
piring moment is too late for 
amendment. God forbid this 
should ever be your case. But, 
dear sir, what you do, must be 
done before reason shall have left 
its throne, and understanding shall 
have retired under the combined 
‘and insupportable influence of sin 
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and death. You know the truth; 
at least, you have known it in 
speculation. Of course, you are 
chargeable with the greater sin, 
and exposed to a more fearful 
condemnation; if you hate the 
truth, or neglect a practical con- 
formity to it, Do I hear your 
voice from a distant village, say- 
ing, “1 am a poor, guilty, un- 
done sinner.” This you have 
known for years; and this Saul 
knew was a trath in its applica- 
tion to himself. And the same 
atoning blood, which cleansed the 
heart of Saul, is also sufficient to 
cleanse yours. ‘The same grace, 
which saved him, is also suflicient 
to save you. Are you then ready 
that this grace should abound to- 
wards you as towards the chief of 
sinners? Are you willing, that the 
great physician should heal your 
soul from the leprosy of sin, and 
clothe you with the robes of ever- 
shining beauty, in which your mor- 
al deformity shall never appear? 
I insist upon it, the case must be 
decided. It must no longer be put 
off. It has been a time-serving 
business long enough. An exter- 
nal, heartless service merely, is 
no part of the service Jesus re- 
quires and deserves. The sponta- 
neous effusions of a broken heart 
will please him, and nothing short 
of it. Have you any holy love, 
any godly sorrow, any retired, 
heart-melting seasons in view of 
the cross? Have you any trust in 
God, any fixedness of soul to lay 
hold of the bleeding Lamb, any 
unshaken resolutions never to 
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break your hold? Shall Jesus 
say in the day of judgment, that 
his ways of previdence with you, 
which were designed to lead you 
from earth to heaven, have all 
been in vain? Let a mother’s 
counsels and a father’s prayers, 
dwell upon your mind. Did she 
not tell you to be good? Did not 
he pray that you might be good? 
Were they not agreed in saying to 
their children, that “ to be a chris- 


And is it so? Have you a part 
with the people of God? Is their 
Saviour yours? Ifa religious ed- 
ucaiion and pious example, if the 
love of God and the sufferings ot 
Jesus are not sufficient motives to 
lead you from sin to holiness, sure- 
ly you belong to that class, who 
“neglect the great salvation ;” 
and how can you escape? What 
more shall [say ? With ome part- 
ing word, | take my leave. Re- 


tian was every thing.” Did they pent. 
not unitedly labor, and pray that I am sincerely yours, 
this might be your happy state ? AMICUS, 
—~—fe—— 
EXTRACTS. 
Memento to the middle aged, taken ed.——But in our subsequent dis- 


from the loose papers of one, who, 

at forty-five, was suddenly remov- 

ed by death, from the busy pros- 
pects of life. 

A strange thought has followed 
me this afternoon. In passing 
through the streets of the town, 
engaged in‘ business, on every 
meeting with an old acquaintance, 
this thought occurred, “ Am I 
elder or more young than this 
man?’ For the afternoon, I re- 
flected on the enquiry as one of 
curiosity. In conversation with 
my wife, in the evening, the cir- 
cumstance was relatedtoher She 
instantly replied, “ Are you in- 
sensible, we draw near in age to 
those who are called old people ?” 
It was the first time, through my 
whole life, that the thought ever 
occurred, of course it was repuls- 


course, reviewing several streets, 
with which we were both ac- 
quainted, and counting up the cat- 
alogue of our youthful compan- 
ions, | became astonished at the 
number who sleep in the grave! 
Still I am left. 1 was more aston- 
ished in counting up the ages in 
my own family, and finding myself 
the parent of several, who are 
not unknown in the young and 
polite circle-—The next day, re- 
suming my business with many 
people, the same thought return- 
ed, ‘+ Art thou elder or more 
young than this man?” with an 
addition to the enquiry, ‘ Art 
thou ready to meet death, by 
which so many of thy youthful 
companions have been removed ?” 
An incessant return of these ques- 
tions has almost disqualified me 











for business ; for, indeed, I have 
never thought of death until now. 
It surprises me that I have been 
so inconsiderate——Where were 
my reflections, when bearing on 
my own shoulders to the grave, 
the play-mates of my childhood, 
and two of my early companions 
in business.—If a sense of death 
and its consequences, must be so 
early crowded upon me, I must 
bid adieu to several schemes of 
gain, on which | have long medit- 
ated, and was now preparing to 
execute: I must join my testimo- 
ny to a description of human life, 
which was always disagreeable to 
me, “Vanity of vanites, all is 
vanity and vexation of spirit.” 





ANECDOTES. 


AN AGED WOMAN. 


An aged woman, on entering a 
‘place of deep affliction, after a 
few tears were shed, thus said « J 
am now at home.” It being 
known there was no connection 
between her and the afflicted fam- 
ily, inquiry was made why she 
said, “lamnow athome.” After 
some apology for the manner of 
her expression she said, “ There 
are two reasons, the first is; I 
have been a woman of affliction, 
and all afflicted people appear to 
me like brethren. Whether they 
profit or not, all such are certain- 
ly in the school of preparation for 
heaven. They are in the best 
state to learn we are sinners and 
need chastise ment. 

But I have a greater reason 
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than this. 


The apostle speaks of 
being at “* home in the body and 


absent from the Lord.” Every 
Christian believes there is a state 
of mind, which is properly des- 
cribed by being at home with the 
Lord, and being absent from the 
painful influences and power of 
the world. In my first season of 
affliction I was stubborn and con- 
tended hardly with God. By the 
power of his grace he brought me 
to submit. In my succeeding af- 
flictions I have been pained : time 
after time my heart hath been 
broken: still I have had much 
Christian enjoyment in the midst 
of troubles. I have been happy 
under my deepest calamities. I 
considered God on the throne, an 
absolute sovereign in all things, 
which pertained to the happiness 
or unhappiness of this life. I have 
learned that nothing which we do 
can merit happiness; I have 
learned to look to God as a foun- 
tain when the streams are dried 
away. It hath pleased the Lord 
to give me more clear manifesta- 
tions of his presence in seasons of 
trouble than at othertimes. This 
led me to say, “I am now at 
home.” I am now in the midst of 
such scenes as have often broken 
my heart, but in which I have 
found a happiness, which the 
world cannot give. ‘This convinc- 
ed me that the words of the 
preacher are true, ‘ it is better to 
goto the house of mourning than to 
the house of feasting ; for that is 
the end of all men, and the living 
will lay it to his heart.” 
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gree of Doctor of Medicine on 10 gen- 
tlemen. Of D. D. on the Rev. Nathan 
David Hume observed, that all L.S. Beman, of Troy, N. Y.; and the 


the devout persons he had ever Honorary degree of Doctor of Laws, on 
met with were melancholy. On the Hon. Elijah H. Mills, of Northamp- 


this Bishop Horne remarked ; this oat and Hon. Levi Lincoln of Wor- 
cester. 


might very p robellly oF; sg eum CoLLEcE.—Commencement, 
the first place, it is most likely Sept.8. The degree of A. B. was con- 
that he saw very few, his friends ferreq on 68 young gentlemen, alumni — 
and acquaintance being of another of the College ; that of A. M. upon 39 
sort; and, secondly, the sight of alumni. The degree of D. D. was con- 
him would make a devout man ferred on the Rev. Thomas Chariton 
Henry, of Charleston, S. C. ; and the 
degree of L. L. D. on Hon. Smith 
Thompson, Associate Judge of the Su- 
preme Court of the United States. 
Bowpors CoLLEGE.—At the Com- 


BUME. 


melancholy at any time. 


- at 


GOLLEGE RECORD. 
Hamuuros Cottece.—At the com- ™encement of Bowdoin College on 
mencement at Hamilton Gollege on Wednesday the Ist ult. thirteev young 
Wednesday, August 31, 17 young gen- gentlemen were admitted in course to 
tlemen received the degree of A. B. the degree of A. B. and eight to that of 
and 7 that of A. M. The degree of A.M. The honorary degree of L. L. D. 
D. D. was conferred upon Professor W2% conferred on Gen. Lafayette, and 
Proudfit, of Union College. on Parker Cleveland, Professor of Math- 
Brown Universiry.—The com- ematics and Natural Philosophy in the 


mencement of Brown University was College- 
held at Providence on Wednesday the 
Ist ult. The degree of A. B. was con- 
ferred on 41 young gentlemen, alumni 
of the institution ; and that of A. M. INSTALZATION. 


on 20. The degtee of M. D. was con- 
ferred on 12 ypung gentlemen. The On Wednesday, Sept. 29, the Rev. 


degree of D. D. was conferred on the Thomas Williams, was installed over 
Rev. Henry Wright, of Bristol, and the the First Congregational Church in At- 
Rev. Rotert Semple, of Virginia. tleborough. Introductory prayer by 

WATERVILLE, (ME.) COLLEGE.—The the Rev. Mr. Barney of Seekonk, Ser- 
commencement took place on Wedues- mon by the Rev. Dr. Emmons, of Frank- 
day the 25th August. The degree of lin. Installing prayer by the Rev. Dr. 
A. B. was conferred on 3 young gentle- Park, of Brown University. Charge by 
men. the Rey. Mr. Fisk of Wrentham.— 
Witizams CoLitecE.—Commence- Right-hand of Fellowship by the Rev, 
ment, Sept. 1. The degree of A. B. Mr. Ferguson, of Attleborough, and the 


was conferred on 15 young gentlemen, concluding prayer by the Rev. Mr. Ide, 
and that of A. M. on eight. The de- of Medway. 
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